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This book can be printed or reproduced or utilized in any form or 
by any electronic, mechanical or other means, now known or 
hereafter invented, including photocopying and recording, without 
prior permission from the publ ishers for the sake of spreading the 

TrueTeachingsof Islam. 
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Introduction 



All praise is for Allaah. We praise Him, we seek His aid, and we 
ask for H is forgiveness. We seek Allaah's refuge from the evils of 
ourselves and from our evil actions. Whomsoever Allaah guides 
then none can misguide him, and whomsoever Allaah misguides 
then none can guide him. I testify that none has the right to be 
worshipped except Allaah, alone, having no partner, and I testify 
that Muhammad is His slave and His Messenger. To proceed: 

Then it was suggested to me that I should undertake an 
abridgement of my book, Sifat Salaatin-Nabiyy M minat-Takbeer 
ilat-Tasleem Ka'annakaTaraahaa, "A Description of the Prophet's it 
Prayer from theTakbeer to theTasleem as if You Were Seeing It," 
and that I should shorten it and rephrase it for it to be more 
accessible to the common people. 

So I saw this to be a favorable suggestion, and it agreed with what I 
myself had felt for a long time. I had also frequently heard such 
advice from brothers and friends. So this encouraged me to allocate 
to it a small part of my time which is crowded with knowledge 
related work and research. So I hastened, as far as my ability and 
efforts allowed, to carry out the suggestion, whilst asking the 
Guardian Lord, the One free of all imperfections and the Most 
High, that He should make it an action done purely and sincerely 
for His Face, and that He should cause it to be of benefit to my 
brother Muslims. 

In it I have quoted some extra points of benefit additional to what is 
to be found in Sifatus-Salaat. These were matters that came to my 
attention and I saw that it would be appropriate to mention them in 
the abridgement. 




I also gave particular attention to explaining some phrases 
occurring in some of the ahaadeeth and the adhkaar (words of 
remembrance of Allaah). I also provided major headings for each 
section, and also sub-headings for further clarification. Under these 
I quoted the points under discussion, numbered consecutively. 
Alongside each issue I quoted the ruling: whether it is a pillar 
(rukn) or an obligation (waajib). As for those matters about which I 
remained silent and did not mention a ruling, then they are from 
the Sunan 1 , and some of them carry the possibility of being 
declared obligatory - however stating one or the other with 
certainty would conflict with what is befitting from scholarly 
research. 

So the pillar (rukn) is that which is essential for completion of the 
affair that it falls within, being such that its absence necessitates 
that the action depending upon it is nullified. An example is the 
bowing (rukoo 1 ) in the Prayer - it is a pillar of it, and if it is absent 
then the Prayer is nullified. 

The condition (shart) is like the pillar (rukn) except that it is 
something outside the action that is dependant upon it. An 
example is the ablution (wudoo) for the Prayer. Prayer is not 
correct without it. 

The obligation (waajib) is that which has an established command 
in the Book or the Sunnah, but there is no proof that it is a pillar 
(rukn) or a condition (shart). One who carries it out is rewarded, 
and one who leaves it without valid excuse is punished. Just like it 
is the fard (obligation) and making a difference between the fard 
and the waajib is a newly invented use of terminology for which 
there is no proof. 



1 Sunan: pi. of sunnah, referring here to recommended actions established from the 
practice of the Prophet * [Trans. Note] 



The sunnah is an action of worship that the Prophet M continually 
performed, either always doing it or usually doing it, but which he 
did not command in a manner causing it to be an obligation. It is 
such that one who carries it out is rewarded, but one who leaves it 
out is not punished or blameworthy. 

As for the hadeeth that some blind-followers mention and attribute 
to the Prophet M, "Whoever leaves my sunnah will not receive my 
intercession," then there is no basis for it from Allaah's Messenger 
M and whatever is not established as his it saying, then it is not 
allowed to attribute it to him M, for fear of falsely attributing 
something to him. As he M said, "Whoever falsely quotes me as 
saying that which I have not said-then let him take his sitting place 
in the Hell-Fire." 

Then it goes without saying that in it, just as in the original work, I 
do not restrict myself to any particular madhhab from the four 
followed madhhabs. Rather in it I followed theway of the people of 
the hadeeth: those who adhere to acceptance of every hadeeth that 
is established from the Prophet M- Because of this fact their 
position is stronger than the madhhabs of those besides them, and 
this is something witnessed to by the fair-minded people of every 
madhhab. A mongst those witnessi ng to this was A bul-H asanaat al- 
Luknawee al-Hanafee who said, "How could that not be the case 
when they are the true inheritors of the Prophet H, and are the true 
representatives of his Religion. May Allaah raise us up amongst 
them, and cause us to die whilst having love for them and whilst 
following their way." 

And may Allaah have mercy upon Imaam Ahmad ibn Hanbal who 
said, The Religion of Muhammad is the narrations (akhbaar)' - 
what a fine means for the youth are the reports (aathaar). Do not 
turn away desiring other then the hadeeth and its people. For 




opinion (ra'y) is night and thehadeeth is day. And perhaps a youth 
may be ignorant of where guidance lies whilst the sun has arisen 
and is shining brightly. 1 

Muhammad Naasirud-deen al-Albaanee 
Damascus, 26 th Safar 1392AH 




FACING THE KA'BAH (Istiqbaalul-Ka'bah) 



(1) If you stand, O Muslim, to pray - then face the direction of the 
Ka'bah, wherever you are, in obligatory Prayers and optional 
Prayers. This is one of the pillars of the Prayer, such that the Prayer 
is not valid without it. 

(2) The obligation to face the direction of the Ka'bah is removed 
from a warrior having to pray the Fear Prayer and during severe 
fighting. It is also removed from one who is rendered incapable of 
it, such as one who is (very) ill, or one who is upon a ship, car or 
airplane and who fears that the Prayer time will reach its end. It is 
also removed from one who prays optional Prayer or the Witr 
Prayer upon a riding beast or vehicle. It is, however, preferable for 
him, if he is able, to turn it towards the Qiblah for the initial 
takbeer. After that it does not matter in which direction it turns. 

(3) It is obligatory upon everyone who can actually seethe Ka'bah 
to face it directly. As for those who cannot actually see it then they 
should face its direction. 

THE RULING CONCERNING PRAYING TOWARDS A 
DIRECTION OTHER THAN THAT OF THE KA'BAH BY 
MISTAKE 

(4) If a person prays towards other than the Qiblah due to the sky 
being cloudy or for any reason other than that, after having tried to 
the best of his knowledge and ability to face the correct direction, 
then his Prayer will be correct and he will nothaveto repeat it. 

(5) However if a person whom he holds to be reliable comes to him 
whilst he is praying and informs him of the correct direction, then 




he must immediately turn to the correct direction, and his Prayer 
will be correct. 



STANDING (Qiyaam) 

(6) It is obligatory that the person prays standing. This is a pillar 
(rukn) except for: 

(i) The one who is praying the Fear Prayer or during severe 
fighting. In these circumstances it is permissible for him to pray 
whilst riding. 

(ii) Also the one who is ill and the one who is unable to stand, he 
should pray sitting if he is able, or if not then whilst lying down. 

(iii) Also the person praying Optional (Nafl) Prayer, he may pray 
whilst riding or whilst sitting if he wishes, and in this case he 
should perform rukoo 1 (bowing) and sujood (prostration) by 
lowering his head and likewise the sick. He should lower his head 
further for the prostration than for the bowing. 

(7) It is not permissible for the person praying sitting to place 
something raised upon the ground to prostrate upon. Rather he 
should only make the movement for his prostration lower than that 
for his bowing, as we have already mentioned, this is what he does 
if he is unable to directly place his head upon the ground. 

PRAYER ON A SHIP OR AIRPLANE 

(8) It is permissibleto pray the Obligatory Prayer upon a ship, and 
likewise in an airplane. 

(9) A person may pray sitting in either of them if he fears that he 
will fall over. 




(10) In the case of old age or bodily weakness, it is allowed for him 
during the standing to support himself against a pillar or with a 
stick. 

(11) It is permissible to pray the voluntary Prayer during the night 
standing or even sitting without an excuse, and he can combine 
both of these. So he may pray and recite whilst sitting, and then 
shortly before the rukoo' he may stand and recite the few aayahs 
that remain for him whilst standing. Then he bows and prostrates, 
and then he does the same in the second rak'ah. 

(12) If he prays sitting, he sits with his legs crossed, or in any 
manner of sitting that is comfortable for him. 

PRAYER WHILST WEARING SHOES 

(13) It is allowed for him to stand in Prayer barefooted, just as it is 
allowed for him to pray whilst wearing shoes. 

(14) What is better is that he sometimes prays barefooted and 
sometimes prays wearing shoes, doing what is easy for him. So he 
should not force himself to wear them for the Prayer nor force 
himself to remove them. Rather if he happens to be barefooted he 
should pray barefooted, and if he is wearing shoes he should pray 
whilst wearing the shoes, unless a situation requires otherwise. 

(15) If he does remove his shoes then he should not place them on 
his right-hand side, rather he should place them to his left as long 
as there is nobody praying to his left. Otherwise he should place 




them between his feet 2 . This order is authentically reported from 
the Prophet 

PRAYING WHILST STANDING UPON THE PULPIT 
(MINBAR) 

(16) It is allowed for the Imaam to pray upon an elevated place, 
such as the minbar - for the purpose of teaching the people. He 
stands upon it and says the takbeer 3 and recites and bows upon it. 
Then he steps backwards in order to perform the prostrations on 
the ground at the foot of the pulpit. Then he can return to it and do 
in the second rak'ah the same as that which he did in the first. 



2 

I say: This contains a subtle indication that he should not place them in front of him. 
This is an etiquette that is disregarded by the majority of those who pray, since you see 
them praying towards their shoes ! 

~ i.e., v Allaahu Akbar,' meaning, v Allaah is greater.' [Trans. Note] 




THE OBLIGATION OF PRAYING TOWARDS A SUTRAII 
(BARRIER) AND OF BEING CLOSE TO IT 



(17) It is obligatory that he prays towards a barrier (sutrah). It 
makes no difference whether he is praying in a mosque or 
elsewhere, nor whether the mosque is large or small. This is 
because of the all-embracing statement of the Prophet , "Do not 
pray except towards a sutrah, and do not let anyone walk in front o 
f you. So if a person insists (on trying to pass) then fight him, 
because he has an evil companion along with him," meaning a 
devil. 

(18) It is obligatory that he is close to it, since the Prophet M 
commanded that. 

(19) Between his ^ place of prostration and the wall towards which 
he prayed there would be a space approximately wide enough for a 
sheep to pass through. So if one does likewise then he has carried 
out the closeness that is obligatory upon him. 4 

THE REQUIRED HEIGHT OF THE SUTRAH (BARRIER) 

(20) It is obligatory that the height of the sutrah above the ground 
be at least a span or two spans, due to his saying, "If one of you 
places in front of him the like of the back-part of a camel -saddle 5 , 
then let him pray and not care about what passes beyond that." 



4 I say: We know from this that what the Muslims do in all mosques that I have seen in 
Syria and elsewhere with regard to praying in the middle of the mosque, far away from 
any wall or pillar, is nothing but negligence of the command and the practice of the 
Prophet * 

5 Mu'khiratur-Rahl: It is the piece of wood placed at the back of the saddle, so the hadeeth 
contains an indication that it is not sufficient to use a line upon the ground. The hadeeth 
allowing that is not authentic. 




(21) The person praying faces the sutrah directly. This is what is 
apparent from the command to pray towards the sutrah. As for the 
matter of moving si ightly to the right or the left, so that he does not 
stand directly in line with it, then this is not authentically 
established. 

(22) It is permissible to pray towards a staff stuck into the ground 
or its like, or towards a tree, or a pillar, or towards his wife who is 
lying upon the bed beneath the blanket, or towards his riding beast, 
even if it is a camel. 

THE FORBID DANCE OF PRAYING TO WARDS G RAVES 

(23) It is not allowed to pray towards graves whatever the case, 
whether it be the graves of Prophets or anyone else besides them. 

THE FORBIDDANCE OF PASSING IN FRONT OF A PERSON 
WHO IS PRAYING 9 EVEN IN THE SACRED MOSQUE IN 
MAKKAH (AL. M ASJIDUL-H ARAAM ) 

(24) It is not allowed to pass directly in front of a person who is 
praying if he has a sutrah in front of him. There is no difference in 
this between al-Masjidul-Haraam and other mosques. The 
forbiddance applies equally to all of them, due to the generality of 
his it saying, "If the one who passes directly in front of a person 
knew the (sin) that was upon him, then he would rather stand and 
wait for forty than pass in front of him." Meaning, passing in 
between him and the place of his sutrah. 6 



6 As for the hadeeth that he * prayed at the outer edge of the area for tawaaf without any 
sutrah and the people were passing in front of him, then this is not authentic. 
Furthermore, it does not mention that they were passing between him and his place of 
prostration. 



THE OBLIGATION OF PREVENTING ANYONE TRYING TO 
PASS IN FRONT OF YOU, EVEN IN THE SACRED MOSQUE 
IN MAKAAH 

(25) It is not allowed for a person praying towards a sutrah to allow 
anyone to pass in front of him, dueto the previous hadeeth, "... and 
do not let anyone walk in front of him ..." and his® saying, "If one 
of you prays towards something that screens him from the people, 
and someone wants to pass in front of him, then let him repel him 
by pushing him on the chest, and let him repel him as much as he 
can ... [and in a narration ... then let him fight him, for he is a 
devil]." 

MOVING FORWARD TO PREVENT SOM EON E PASSING 

(26) And it is allowed for him to take a step or more forwards in 
order to prevent an animal or a child from passing in front of him, 
so that they pass behi nd him. 

THAT WHICH BREAKS / DISRUPTS TH E PRAYER 

(27) From the importance of the sutrah in Prayer is that it prevents 
the person's Prayer being nullified by the passing of that which will 
disrupt it. Contrary to the one who prays without a sutrah, since 
his Prayer will be nullified if an adult woman, or likewise a 
donkey, or a black dog passes in front of him. 

THE INTENTION (an-Niyyah) 

(28) The person who is going to pray must have in his heart the 
intention to pray that particular Prayer, be it the Obligatory Zuhr or 
'Asr Prayer, or the sunnah Prayer's for them, for example. This is a 
condition (shart) or a pillar (rukn). As for expressing that upon the 
tongue, then it is an innovation (bid'ah), contrary to the sunnah. 




This was not upheld by any of the Imaams followed by the blind- 
followers. 



THE TAKBEER (Saying: Allaahu Akbar') 

(29) H e begi ns the Prayer by sayi ng: 




Allaahu Akbar Allaah is Greater. 



This is a pillar (rukn), due to his saying, "The key to the Prayer is 
Purification. That which makes outside actions forbidden is the 
takbeer, and that which causes outside actions to become 
permissible is the tasleem 7 ." 

(30) He should not raise his voice in saying the takbeer in any of the 
Prayers, unless he is an Imaam (leading others in prayer). 

(31) It is allowed for the mu'adhdhin to repeat the takbeer of the 
Imaam in a louder voice in order for the peopleto hear it, as long as 
there is a need for that, such as the Imaam's being ill, having a 
weak voice, or there being a very large number of people praying 
behind him. 



(32) The person following an Imaam in Prayer should not say the 
takbeer until the Imaam has finished saying it. 

RAISING THE HANDS AND HOW IT IS TO BE DONE 

(33) He should raise his hands whilst saying the takbeer or before 
it, or after it. All of these are established inthesunnah. 

n 

i.e., the saying of, v As-salaamu 'alaikum wa rahmatullaah ...'to complete the Prayer 





(34) Heshould raisehis hands with the fingers extended. 

(35) Heshould raise his palms up to the level of his shoulders, and 
sometimes heshould raise them even further, up to the level of his 
car I obes. 8 

PLACING THE HANDS AND HOW IT IS TO BE DONE 

(36) Then after thetakbeer he should place his right hand upon his 
left hand, and this is from the practice (sunnah) of the Prophets, 
'alaihimus-salaatu was-salaam, and Allaah's Messenger 
commanded his Companions with it. It is therefore not permissible 
to leave the hands hanging by one's sides. 

(37) He should place his right hand upon his left hand, wrist and 
forearm. 

(38) Sometimes heshould grasp the left hand with the right hand. 9 

WHERE THE HANDS ARE TO BE PLACED 

(39) He should only place his hands upon his chest. This applies 
equally to men and women. 10 

(40) It is not allowed to place the right-hand on thewaist. 



8 

I say: As for actually touching the earlobes with the thumb then there is no basis for this 
in the Sunnah. Rather in my view it is something that incites misgivings. 

9 As for the practice of combining both placing and grasping at one and the same time, as 
some late-comers hold to he good, then there is no basis for it. 

10 1 say: The placing of the hands anywhere else but the chesr is either inauthentic 



3i Vj iijb, jujj aii-i AjCj pui aaa 



(da’eef). Or has no basis 




HUMILITY AND ATTENTIVENESS (al-Khushoo') AND 
LOOKING ATTHE PLACE OF PROSTRATION 

(41) He must have humility and attentiveness in his Prayer, and 
should avoid everything that may divert his attention, whether it 
be designs or decoration. Nor should he pray when food that he 
desires has been served, nor whilst he is having to withhold urine 
or faeces. 

(42) Whilst standing he should look towards the place of his 
prostration. 

(43) He should not turn to the right or the left, since his turning 
aside will be something that Satan snatches away and steals from 
the person's Prayer. 

(44) It is not allowed for him to raise his sight to the sky. 

TH E OPEN IN G SUPPLICATION (Du'aa al-l stiftaah) 

(45) Then he should begin by reciting one of the supplications 
established from the Prophet H, and they are many. The most well- 
known is: 

Subhaanak-Allaahumma, wa biham-dika, wa tabaarakasmuka, wa ta'aalaa 
jadduka, wa laa ilaaha ghayruka 

I declare You free and far removed from all imperfections, 0 
Allaah, and all praise is for You. Blessed is Your Name. Great and 
Exalted is Your Kingdom. None has the right to be worshipped 
besides You. 




